


Preface

These are disturbing times indeed. In former times of
uncertainty and unrest, when men knew they could expect
no solutions from their secular leaders, they could always
turn to the Church for comfort and guidance. But today,
with the world in a state of greater turmoil than ever before,
one discovers with dismay that there is no certain solace to
be found even in that haven, as the Edifice which Christ
founded upon the Rock seems now to drift on a sea of
shifting sand.

The account which follows is the factual story of Saint
Benedict Center: why it was founded; how it was'discredited;
where it stands today. It is the story of a thirty-year crusade
to repropagate in the hearts of the faithful the sustaining doc-
trine of the Church-without which she cannot survive.

This story will help to clarify the perplexing state of
the Church today. At the same time, it will correct the mis-
understanding of many people, effected by the media, that
Father Leonard Feeney and his Order have capitulated to the
Modernists who have worked their way into positions of au-
thority in the Church.

It is with great concern for the welfare of the One True
Church that we invite the reader to continue with us as we
relate those events. ,I I .1
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ARCHITECTS OF CONFUSION

Father "Feeney's undoing was his hard-line reading of
the formula ... that 'outside the church there is no salvation.'... In the years since Feeney's excommunication, Catholicism
has grown remarkably tolerant of far-left theologies .... "
(Time, Oct. 14, 1974.) ,
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In a fleeting phrase last fall, Time magazine brushed
lightly over a fact which is of major importance, considering
the waning state of the Church in the world today. While the
Catholic Faith cannot change, subversive elements finding their
way into the Church can certainly wreak havoc with traditional
teachings. And, while it is obvious that the hierarchy is now
"remarkably tolerant of far-left theologies," the significance of
Time's report lies in the fact that this situation increased
rapidly since Father Feeney's alleged excommunication in
1953. Indeed, as we shall show, this censure against Father
was a requisite to the Church's present disjointed condition.

At the Fourth World Synod of Bishops which convened
in Rome in October, 1974, Pope Paul V\I sOlerrtnly maintained
that "the Church is in difficulty," and bisl:lii>psfrom around
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the world proceeded to prove that due assessment. ~xmptoms
of the difficulty appeared in the very idea's bffe~ed as a remedy
by the prelates of the Church. These ideas comprised a virtual
litany of "far-left theologies."
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For example, some prelates favored less direction from
Rome and more freedom to govern at the local level. Others
called for a radical "liberation theology" which preaches
"political and economic salvation" as basic to the salvation
of souls. Still others took the approach that there is really no
problem since the "salvific grace of God" is equally at work in
the "other religions and benign philosophies of the world."

But seeing that the unity of the Church has to follow
from her perennial wisdom, the assembled bishops, having
departed from that wisdom, were unable to reach an agree-
ment on anything of importance. They were unable even to
agree on a definition of the word "evangelization"-the
very issue for which the Synod was convened.

Ex Cathedra: "There is but one universal Church of the
faithful, outside of which no one at all can be saved." (Pope
Innocent III, Fourth Lateran Council, 1215.)

***
Ex Cathedra: "We declare, say, define, and pronounce that it
is absolutely necessary for the salvation of every human
creature to be subject to the Roman Pontiff." (pope Boniface
VIII, the Bull Unam Sane tam, 1302.)

'1/'**
Ex Cathedra: "The most Holy Roman Church firmly believes,
professes, and preaches that none of those existing outside the
Catholic Church, not only pagans, but also Jews and heretics
and schismatics', can have a share in life eternal; but that they
will go into the eternal fire which was prepared for the devil
and his angels, unless before death they are joined with Her;
and that so important is the unity of this ecclesiastical body
that only those remaining within this unity can profit by
the sacraments of the Church unto salvation, and they alone
can receive an eternal recompense for their fasts, their
almsgivings, their other works of Christian piety and the duties
of a Christian soldier. No one, let his almsgiving be as great
as it may, no one, even if he pour out his blood for the Name
of Christ, can be saved, unless he remain within the bosom
and the unity of the Catholic Church." (Pope Eugene IV,
the Bull Cantate Domino, 1441.)

The doctrine we have just quoted in the infallible and
most solemn words of the popes is binding upon the conscience
of every Catholic. The bishops exist to defend dogmas. Yet,
since it is evidently not an easy doctrine to hold and defend,
especially in the giddy masonic euphoria which characterizes
our period, very few people want to talk about it. Even more,
there is strong evidence of the existence of an official, though
never avowed, policy of suppressing it. This policy, we are
convinced, is the major cause of the woes afflicting the Church
today.

The Saint Benedict Center crusade was started to preserve
and teach all the doctrines of the Church without compromise.
Thus, a war began against this undeclared policy and all the
forces behind it, in and out of the Church. We are still at war
with this policy and with these forces. This crusade must and
will continue.

One Clear Voice

Yet there was one exception. Heard above the din of the
new Babel was the voice of the Scottish Bishop Gordon Gray,
echoing the traditional and saving voice of the authentic
Church. "I cannot view," declared Bishop Gray, "the state of
people outside the Church with excessive optimism, since only
in the Catholic Church can be found both fullness of truth and
the means necessary to salvation .... It is not right to leave
the pagans to their good faith, nor to consider the other
religions and the other churches as more or less equivalent to
the Catholic Church."

Bishop Gray's words, had they been heeded, could have
been instrumental in restoring unity, sanity and an increase of
faith to the world. The Bishop was simply voicing the founda-
tional doctrine on salvation and, indeed, the one most relevant
to the issue before the Synod.

II I I \ I
The AuthJntic Voice of the Church

Here, th~~,(i~'hdW/1fheIChurch has seen fit to define the
doctrine' of salva1iotl-the very point and purpose of our
doctrinal crusade-in three stages, making each pronounce-
ment more definite and more emphatic than th: one before it:
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In the Beginning

The story of our Center, which best can be told by
chronicling dates and events, begins in Cam bridge, Massa-
chusetts. The year is 1940. A well-known Catholic woman
named Catherine Goddard Clarke founded at the intersection
of Bow and Arrow Streets in Harvard Square an institution
which she called "Saint Benedict Center." Its initial purpose
was to provide religious instruction for students attending non-
Catholic universities in the vicinity. It was the policy of the
Center from the beginning to teach the authentic doctrines of
the Catholic Faith through the study of the Scriptures as well
as the writings of the Fathers, the Doctors, and the Saints of
the Church. And in so doing, it would resist every temptation
to compromise with modern thought.

The Center achieved immediate success, filling, as it did,
the spiritual vacuum created by an obvious deficiency in the
neighboring academic institutions. It was attended in large
and ever-growing numbers.

In 1942 the well-known and loved Jesuit, Father Leonard
Feeney, became associated with the work of the Center,
counseling students, lecturing, and eventually becoming-by
general demand and by appointment from his superiors and
the Archdiocesan authorities-the spiritual director of Saint
Benedict Center.

The eldest of three brothers who had entered the priest-
hood, Father Feeney, at forty-five, was already famous. He
was acknowledged by his colleagues as a pre-eminent theolo-
gian. In fact, his Provincial in the Jesuit order, Father
McEleney-later to become Archbishop of Jamaica-once
referred to him as " ... the greatest theologian we have in the
United States, by far." His appointment to direct the Center
apostolate, therefore, was received universally with joy and
gratitude.

Under Father's guidance the influence of Saint Benedict
Center continued to grow. As was inevitable, however, the
simple Catholic affirmations being taught there began to clash
with the atheistic trends of thought at the universities in the
vicinity-notably Harvard. Students-a number of them from
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influenfial families-began to defend the Faith and protest
against teachings contrary to it. Some, especially those con-
verted to Catholicism through the Center, went so far as to
withdraw from their respective academic institutions. Pre-
dictably, such actions caused no little upset, both to the
universities and to many of the students' families.

4Nonetheless, with such a mission and against such odds,
the Center gradually became an institute of studies of intense
interest to a growing number of men and women, who sought
to be educated entirely by it. As the students studied the
Catholic Faith more deeply, they became aware of the
dogma-namely, "Outside the Church there is no salvation"-
the displacement of which had made Catholic liberalism
possible.

In September of 1947 the Fall issue of From the House-
tops, the publication of the Center, featured an article
entitled "Sentimental Theology" by Dr. Fakhri Maluf which
said in part:

... I know I am not wasting punches at a straw man.
Sentimental thinking about religious matters is very much
with us today. A great deal of what is being said by Catho-
lics today sounds in very sharp contrast with the accent
of the authentic voice of the Church, teaching, warning,
and defining. The sharp weapons of Christ are being blunted,
and the strong, virile doctrines of the Church are being put
aside in a conspiracy of silence .... The Catholic Church does
not proclaim the exclusive salvation of one race of people, but
invites every man to the great joy of being united with Christ
in the communion of Saints. The Catholic truth is not a sad
story for which we need to apologize; it is the proclamation
of the greatest good news that could ever be told. No matter
how sternly its message is phrased, it is still the one and only
hope in the world. Only love and security can afford to be
severe. When we say that outside of the Church there is no
salvation, we are also and at the same time announcing that
inside the Church there is salvation .... This is not a story
which can be taught with the subdued and hesitant voice of
sentimental theology.

This and ensuing articles which pinpointed the basic error
underlying the religious liberalism of the day caused a con-
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siderable stir. The storm clouds were beginning to gather, but,
as yet, only on the far distant horizon.

In October, 1947, Archbishop, and later Cardinal, Richard
,J. Cushing of Boston, who himself had contributed two articles
to the Housetops, made an official visit to the Center, on which
occasion he addressed a packed house, lavishing praise on the
work of Father Feeney and his associates. Citing the many con-
versions and, even more, the many religious vocations credited
to Saint Benedict Center, Archbishop Cushing declared no less
than five times that the Center had the official sanction and gra-
titude of the Archdiocese. But this was the calm before the storm.

Now the Storm After the Calm

As the late Father Denis Fahey has reminded us, "Satan
wants men to forget that there is one true religion." The
message of Saint Benedict Center, therefore, was bound to
run into opposition. But it was indeed shocking suddenly to
find in league with the opposition those whose office and duty
it was to protect us-Archbishop Cushing and his then
auxiliary, Bishop John Wright (now Cardinal Wright, Prefect
of the Congregation for the Clergy).

It was amid those circumstances that Saint Benedict
Center became a new religious congregation in the Church,
taking as its name "The Slaves of the Immaculate Heart of
Mary" (Mancipia Immaculati Cordis Mariae). The date of this
important development is January 17, 1949, when all those
who were then lay members of the Center bound themselves by
a vow to the doctrinal crusade. The words of the co-founder,
Catherine Goddard Clarke (henceforth to be referred to as
Sister Catherine, M.I.C.M.), explain the reason for this common
dedication.

We were beginning to realize the character of the
battle before us, not only for the preservation of the sacred
dogmas of the Church, but actually for their restoration.
It was to prepare ourselves by prayer and discipline, and to
secure graces enough to enable us to face such a battle, that
we became a religious order.
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The Doctrinal Explosion

In April of 1949, three months after the formation of our
order, the doctrinal controversy finally exploded in a tidal
wave of publicity which went around the world. The immediate
occasion was the dismissal of four professors associated with
the, Center from Jesuit institutions in the Archdiocese of
Boston. One of the persons dismissed was Dr. Maluf (now
Brother Francis, M.I.C.M.), author of the article, "Sentimental
Theology." Dismissal was made effective even before the
termination of the academic year.

Very Reverend William L. Keleher, S.J., President of
Boston College, had this to say to the press, explaining the
dismissal:

They continued to speak in class and out of class on
matters contrary to the traditional teachings of the Catholic
Church, ideas leading to bigotry and intolerance.

On April 17, 1949, Father.Feeney made a public statement
defending the dismissed professors. The day following, Arch-
bishop Cushing, without previous notice or hearing, issued
through the public press a statement suspending Father Feeney
and placing the Center under interdict. These measures were
termed "uncanonical" by Father Feeney and were appealed
in suspensivo to the authorities in Rome.

A Masterpiece of Equivocation

If the Archbishop's action confused the people, who
wondered at a prelate of the Church punishing those who
defended a dogma of faith, response from Rome did little to
clear the air. It is true that Pope Pius XII responded favorably
to our letter of February 11, 1949, in which we brought the
controversy to the attention of His Holiness. But that was two
months before the issue had acquired worldwide notoriety and
brought tremendous forces into action. Subsequent to those
developments, the Popes have never dealt directly with our case.

The first so-called official response from Rome dealing
with the controversy appeared in the form of a protocol letter
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to Archbishop Cushing, bearing the signature of Cardinal
Marchetti-Selvaggiani, Secretary of the Holy Office. The content
of this letter, dated August 8, 1949, and designated as Protocol
122/49, may be summed up in the following salient paragraphs,
numbered as they occur in the letter.

4. We are bound by divine and Catholic faith to believe all
those things which are contained in the word of God, whether
it be Scripture or Tradition, and are proposed by the Church
to be believed as divinely revealed ....
5. Now among those things which the Church has always
preached and will never cease to preach is contained also that
infallible statement by which we are taught that there is no
salvation outside the Church ....
8. Now among the commandments of Christ, that one holds
not the least place by which we are commanded to be
incorporated by baptism into the Mystical Body of Christ,
which is the Church, and to remain united to Christ and His
Vicar, through whom He Himself in a visible manner governs
the Church on earth ....
10. Not only did the Saviour command that all nations
should enter the Church, but He also decreed the Church to
be a means of salvation without which no one can enter the
kingdom of eternal glory.

The letter from His Eminence sounds very good-so far.
But, somehow, in the blink of an eye, it is suddenly telling us
that salvation is available by "desire and longing":

12. . .. Therefore, that one may obtain eternal salvation,
it is not always required that he be incorporated into the
Church actually as a member, but it is necessary that he at
least be united to her by desire and longing.

And it further states that

... this desire need not always be explicit, as it is in
catechumens; but when a person is involved in invincible
ignorance, God accepts also an implicit desire ....

Our reply to this classic absurdity will be given shortly,
but let us here make an observation: Protocol letter 122/49
can be said to have set a policy of double-talk as a means of
propagating error. It is a device which has since been used with
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apparent success by Liberals at Vatican II. It consists of the
following procedure: Orthodoxy is expounded with great
vigor-up to a point; then, abruptly, all truth and reason
disperse into a cloud of reversal and dissimulation. Father
Feeney has this to say about the method:

I· ..The Liberal first admits the dogma to be true, calls it a
"basic principle," an "incontestable axiom" ... or some such
phrase. He then proceeds to present the dogma in a sense
that makes it ... utterly meaningless.

On October 28, 1949, Father Leonard Feeney was dis-
missed from the Society of Jesus.

During the years immediately following these drastic
actions by the authorities, Saint Benedict Center, with God's
help, preserved its crusade from liquidation. But schemes and
plots to destroy it continued.

On September 14, 1952, Archbishop Cushing sent a
letter of summons to Father Feeney commanding him to
report and make an "explicit profession of submission" within
a month. The Archbishop, claiming 1'0 act on orders from higher
authorities, threatened that if, unfortunately, Father refused
to comply, he would be "reduced to the lay state."

Father appeared before the Archbishop the very next
day. Inasmuch as the demanded submission was meant to
imply an acceptance of the Marchetti-Selvaggiani letter, Father
informed His Excellency that he had no alternative but to
declare the protocol letter as highly scandalous-indeed, as
outright heresy. He further asked if His Excellency' himself
agreed with those views set forth in the Marchetti-Selvaggiani
letter. The Archbishop replied: "I am not a theologian; all I
know is what I am told." Father Feeney then, in the presence
of four witnesses, accused Archbishop Cushing of evading his
duty.

Archbishop Cushing Accused of Heresy

On September 24, 1952, a letter from Saint Benedict
Center to His Holiness Pope Pius XII charged the Archbishop
of Boston with heresy. After presenting abundant evidence to
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prove that the Archbishop not only refused to teach a defined
dogma of the Faith but, on the contrary, was persecuting
those who did so, our letter went on to say:

Since, under the provisions of Canon 2314 of the
Sacred Code of Canon Law, the said Richard Cushing,
Archbishop of Boston, is excommunicated, we beseech Your
Holiness by these pre sents to enforce the penalties of
forfeiture of office by said Canon in such case made and
provided. We ask this of Your Holiness for the relief of his
subjects, for the salvation of souls, for the removal of scandal,
and for the extirpation of heresy. In the Archdiocese of
Boston heresy is being countenanced and disseminated by
the very authority entrusted by Holy Mother the Church
with its detection and suppression. What situation could be
more grave? The salt has lost its savor; the shepherd has
become a hireling.

In this dark hour ... we place our little religious com-
munity under the personal protection of Your Holiness ....

We received no reply from His Holiness, but we did hear
from Rome. For in October, 1952, Cardinal Pizzardo of the
Holy Office summoned Father Feeney to Rome "for a
hearing." Father agreed to go at such time as the Holy Office
would give him a statement of the charges preferred against
him, as is required by the law of the Church. Such a statement
of charges the Holy Office repeatedly refused to produce, and,
therefore, Father was unable to comply with the summons.
In this stalemate he was protected by the profession of an
infallibly-defined doctrine as well as the authority of Canon
Law. Yet the sheer power of rank was wielded.

The Uncanonical Excommunication

And so a "decree" purporting to proceed from the author-
ity of the Holy Office (but actually bearing no signature repre-
senting judicial authority) appeared in the official Vatican
publication, Acta Apostolicae Sedis, under date of February 16,
1953. Here is an official translation of the "decree":

The Priest Leonard Feeney Is Declared Excommunicated
Since the priest Leonard Feeney, a resident of Boston

(Saint Benedict Center), who for a long time has been
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suspended from his priestly duties on acsount of grave
disobedience of Church Authority, being unmoved by re-
peated warnings and threats of incurring excommunication
ipso facto, has not submitted, the Most Eminent and Reverend
Fathers, charged with safeguarding matters of faith and morals,
in a Plenary Session held on Wednesday 4 February 1953,

,declared him excommunicated, with all the effects of the law.
On Thursday, 12 February 1953, Our Most Holy Lord

Pius XII, by Divine Providence Pope, approved and confirmed
the decree of the Most Eminent Fathers, and ordered that it
be made [a matter] of public law.

Given at Rome, at the Headquarters of the Holy
Office, 13 February 1953.

Marius Crovini, Notary

The Appeal to Pope Pius XII

The many glaring defects invalidating this excommunica-
tion are stated in a letter of appeal addressed to the Pope on
July 16, 1953, through the then Pro-Secretary of State for
Extraordinary Ecclesiastical Affairs, Monsignor Giovanni Battista
Montini (now the reigning Pontiff, Paul VI). The appeal read,
in part, as follows:

2. Because the first interest of the Slaves of the Immaculate
Heart of Mary is the preservation of the Faith, we have been
reluctant to make any formal representations to the Holy See
concerning any secondary matters relating to our activities.
Your Excellency is well aware that the first obligation of
every Catholic is to defend with his lifeblood every doctrine
of his Holy Faith. In doing this, he has the assurance both
of his own salvation, and even if persecuted by fellow
Catholics, of his ultimate vindication by the Church. The lives
of the saints amply demonstrate this. Many of the saints were
vilified, interdicted, excommunicated, and even martyred by
those of their own Faith. We refer specifically to Saints
Athanasius, Ignatius of Constantinople, Alphonsus Ligouri,
John the Baptist de la Salle, Thomas of Hereford, Thomas a
Becket, Joan of Arc, John Fisher, and Thomas More.

While our duty is clear, and we are encouraged in its
performance by the example of these great saints, and also
while we have the unfailing consolation of knowing that we
will never be abandoned by our Holy Mother the Church, it
is necessary in the interest of justice and for the avoidance
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of grave scandal to communicate with the Holy See formally
and dir~ct1y concerning many matters which concern us.

3. Foremost, therefore, in our minds, is the matter of the
purported decree of excommunication of Father Leonard
Feeney. We hereby enter a Complaint of Nullity against this
purported decree of excommunication, which was dated
Feb. 13, 1953, and appeared in the Acta Apostolicae Sedis
of February 16, 1953. The reasons we assign for this are
as follows:

(1) The decree was entered without adequate notice and
opportunity to be heard, which is the basis of
criminal jurisdiction in all civilized legal systems,
including that of Holy Church. A sentence which is
unsupported by a legal proceeding in which the
accused has been notified of the charges against him,
so that he would have an opportunity to defend
himself, is void on its face.

(2) The decree is fatally defective on its face.
(a) It is not signed by a judge of the tribunal which
issued it. The Supreme Congregation of the Holy
Office is a tribunal composed of several Cardinals of
the Holy Roman Church. Not one of these Cardinals
has signed his name to this decree. For validity, the
judgment of a Court must be over the signature of
one of its judges.
(b) The decree does not bear the seal of the
tribunal. For validity, the judgment of a Court of
record requires the seal of the Court as well as the
signature of the judge.

(3) The decree was never communicated to the accused.
Knowledge of it was communicated to him by
representatives of the public press in the City of
Boston. Neither the sentence itself nor a certified
copy of it has ever been transmitted to him.

(4) The sentence in the decree does not state the crime
for which it has been imposed.

(5) There has never been any canonical trial by a court
of the first instance as prescribed by the Sacred
Canons and the decrees of the Council of Trent.

4. While the purported excommunication of Father Leonard
Feeney is legally wortWess under the common law and
positive law of the Church (Quae contra ius fiunt debent
utique pro infectis haberi), it has served as such an effective
instrument of religious blackmail in the hands of unscrupulous
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men that some responsible Catholics are wondering if that
might not have been the only purpose it was designed to serve.

No answer was ever received to this Complaint of Nullity.
But all the charges made in the letter were amply verified by
the use made of the "excommunication" in the press. To
give,.jme example, a widely circulated dispatch dated March 1,
1953, originating with the National Catholic Welfare Con-
ference, had this to say:

The excommunication decree was issued February 13,
and officially published in the Acta Apostolicae Sedis on
February 16, which gives a full review of the former Jesuit's
case and of his recalcitrance in refusing to accept the warnings
of the Holy See ....

The fact is that neither the decree of February 13, nor the
Acta of February 16, contains the slightest hint of a "review of
the former Jesuit's case." But the press had transmitted to the
world the desired message: It is unwise to profess the doctrine
"Outside the Church there is no saliVation." And it also
unanimously agreed that Rome had spoken and that the case
had been disposed of.

Thus, the forces of Anti-Christ proved their ascendancy in
the world today by placing the doctrine under a cloud, using
for this purpose the very machinery of Holy Church. The out-
come had its humor and its pathos. No one was too dull to
perceive the irony. For it was we who had made the accusation
of heresy, and yet we were the ones being penalized; and,
indeed, being supposedly placed outside the Church-where
we held that no man could find salvation!

Long Vigil

Father Feeney, however, and the members of the Center
knew that the true voice of Rome had not really been heard.
We knew that the voices we had heard from that direction were
not those of shepherds, but rather of wolves in shepherds'
clothing. We knew it to be our duty to go on fighting for the
truth proclaimed by the authentic Rome, and for which every
baptized Christian must render account in particular judgment,
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singly. Thus our battle went on, while the media pretended not
to notice. We preached to thousands on Boston Common. We
published books and periodicals. We studied; we worked; we
hoped; and, above all, we prayed.

And we kept a long vigil, awaiting the reaffirmation of this
crucial doctrine by the highest authority. Nothing less could
save the Church from what the Holy Father himself has
described as its self-destruction.

During all this time, many made facile jokes about our
stand, and mocked and laughed-that is, until things began to
happen. For suddenly it became apparent to all that the
Church, like the giant Sampson on the day he lost his hair,
seemed unable to exert any power over her enemies, after
having placed this foundational doctrine in jeopardy.

By now, it was some twenty years since our Order had
been vilified. And in those years the forces of Liberalism had
made enormous headway inside the Church. Nonetheless, they
still clearly considered the Order a serious obstacle. For about
this time we were becoming uneasy over indications that secret
negotiations between certain ranking prelates and several mem-
bers from the Center had been taking place. When the alarming
rumors reached Father Feeney's ears, he repeatedly forbade any
members to have any dealings with the hierarchy without his
express approval. By August 23, 1972, it was clear that Father
had been disobeyed and that our suspicions had been well-
grounded.

The Spurious Reconciliation

On that day, Father Feeney and the Order were betrayed
by a disloyal faction housed in St. Therese House at the Center.
For that was the date on which Auxiliary Bishop Lawrence
Riley of Boston, accompanied by Reverend Richard J. Shmaruk,
quietly arrived at St. Therese House. Father did not know the
purpose of their visit; and no members from other houses at
the Center were aware at the time that it was taking place.

Inscribed on the blackboard of the lecture hall were the
opening lines of the Athanasian Creed. It was suggested that all
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present-including, of course, Father Feeney-should join in
the recital of the Creed. Father enthusiastically agreed. And
presto! The unsuspecting Father Feeney was "back in the
Church"!

Now the Athanasian Creed begins with these words:

Wh~oever wishes to be saved, before all things it is
necessary that he hold the Catholic Faith. Which Faith
except everyone do keep whole and undefiled, without doubt
he shall perish everlastingly ....

So Father was "back" in the Church by professing the very
doctrine for which he was "put out"!

Or at least the preliminary step in that direction had been
taken. And, of course, this mysterious "reconciliation" was
every bit as spurious as the earlier act of "excommunication."
Nonetheless, the matter was forwarded, in the hopes of being
approved by hierarchical offices from Boston to Rome.

One year later, we were made aware that all had been
approved, and that word was soon to be publicized that Father
Feeney had "returned to the fold," evidently having renounced
his former stand. For this reason, we published on Sep-
tember 17, 1973, and widely distributed, a message from
Father Feeney and the Center to our fellow Catholics. It
reiterated our firm position on the doctrine and closed, saying:

. . . Some individuals, with no authorization to represent
our Institute, are now seeking, by devious means, to com-
promise our crusade. We wish to inform our spiritual fathers
and our fellow Catholics there can be no compromise.

We still profess the same Faith, out of which no one
at all can be saved, as we did a quarter of a century ago.

(Signed)
Father Leonard Feeney and St. Benedict Center

Six months later, in March of 1974, the defection from
the crusade was finally consummated by the disloyal faction
at the Center, when its comprising members individually made
a formal submission to Bishop Bernard Flanagan of Worcester.
Press releases announcing the supposed reconciliation of Father
Feeney and Saint Benedict Center subsequently appeared on
September 26, 1974. That was one year after Father em-
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phatically denounced those who were seeking to compromise
our crusade through their devious machinations with the
Liberal hierarchy.

One Bishop's "Dead Horse"

News accounts concerning these events repeatedly referred
to letters from Rome, purportedly written in connection with
our case. Normally, such correspondence should have been sent
to Father Feeney as the Superior of the Order. But Father had
received nothing more than rumors. He therefore authorized
two of the Order's loyal members to obtain whatever docu-
mentation was available from Bishop Flanagan, Ordinary of the
Worcester Diocese in which Saint Benedict Center has been
located since 1958. Brother Hugh, accompanied by Brother
Francis, called on the Bishop. When asked the purpose of their
visit, the following discussion ensued.

Brother Hugh: We were sent by Father. We read in the
papers that letters have been sent from Rome in connection
with our case. We would like, if possible, to see all the
documents that pertain to Saint Benedict Center and to
Father Feeney.

Bishop Flanagan: Let me first explain to you how this whole
thing started and how I got involved in it. There was a
Bishops' meeting about two years ago, and Cardinal Medeiros
mentioned that he would like to see the Father Feeney case
disposed of. He was anxious to send a statement to Rome
saying that Father's health was not too good and that he
would hate to have him die apparently outside the Church.
Iexpressed my enthusiastic approval of this policy.

At this point, let us give the law and tradition of the
Church in such matters, in the classic expression of Pope Saint
Innocent I, who stated: "Communion once broken off cannot
be renewed until the persons concerned give proof that the
reasons for which communion was broken off are no longer
operative." We continue Bishop Flanagan's remarks.

We sent a statement to Rome. The response came back:
"Yes, by all means." The only requirement was that Father
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should make a profession of Faith. Bishop Lawrence Riley
then went to the Center with Father Shmaruk. Father was
very happy to say all the Creeds that you have. He was
willing to recite every single Creed. And that was all that
was required. And, now, is there any possibility for everyone
to get together? Would you be willing also to do what the
group at Saint Thelese's House have already done?

Brother Hugh: We intend to come out this year stronger
than ever in defense of the Doctrine. Would you, as our
Ordinary, oppose that?

Bishop Flanagan: That Doctrine is now a dead horse.
Let's be practical. The whole spirit after Vatican II is
against it. You are talking about a dead horse. That thing is
dead. Let's bury it.

Brother Francis: We feel now more than ever the necessity
of upholding the Doctrine, precisely because of what has
been happening to the Church since Vatican II.

Brother Hugh: If we come out stronger than ever and spread
the Doctrine throughout the country, would you be against
that? What agreement have the Brothers of Saint Therese's
House made?

Bishop Flanagan: The understanding is that they will not talk
about it. The understanding is that it is a dead horse and
we will forget all about it.

Brother Hugh: As the Ordinary, would you do something
about it?

Bishop Flanagan: Well, as I said, the understanding is that
they will not publicly talk about the Doctrine. There are
other things in the Church we recommend very strongly.
They can preach devotion to Mary. They can be a conservative
group in the Church. We need a conservative group in
the Church.

Brother Hugh: You made a statement to the press to the
effect that Father never received faculties from the diocese.
How do you allow the group from Saint Therese's House to
continue to attend his Mass?

Bishop Flanagan: I gave them permISSIon. It would be too
upsetting and too inconvenient to go to Mass somewhere
else. Iquietly gave them permission.
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The Bishop admitted that Father neither sought nor re-
ceived faculties. According to Canon Law Father never lost
his faculties, nor could they be withdrawn from him by bishops
trying to stop him from preaching a dogma of faith. But, of
course, the Brothers who "submitted" can no longer con-
sistently maintain that position-neither can the Bishop .

. Then the Bishop opened his folder and showed the docu-
ments. He could not provide copies to be brought to Father
because of the confidential nature of the letters! One was
from the Holy Office regarding Father, indicating that on
account of his "age and infirmity" they were willing to lift
the censures. The other document concerned the Brothers of
Saint Therese's House who were to be received back into the
Church individually.

Brother Hugh: What about Sister Catherine and the four
Brothers who have died? Did they die outside the Church?

Bishop Flanagan: Oh, no. The only one excommunicated was
Father Feeney. We don't quite know why it was done; but
Father Feeney was on the record excommunicated nominatim.
The most you could say of the rest was that they were under
interdict. Notice that the account about the reconciliation
says: " ... from any censures they may have incurred."
The phrasing was deliberate.

Brother Francis: But why, then, did they have to make a
profession of Faith? And why did they have to promise
silence on a dogma defined ex cathedra by the popes?
When the letter of Marchetti-Selvaggiani became known to
us, we all-including the group from Saint Therese's House-
signed a statement denouncing it as heretical and scandalous.
Did they have to withdraw that statement?

Bishop Flanagan: In the Church today a latitudinarian
attitude prevails. Some are questioning the Real Presence,
the Virgin Birth, the Trinity, the Infallibility of the Pope,
without being put out of the Church.

Brother Francis: Is this the traditional concept of Catholic
orthodoxy? You allow people to question the Trinity? We
say that if we are truly in heresy we should be excom-
municated. We want to hold the Catholic Truth; we do not
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want to be one extreme balancing another. Are we Catholics
or Hegelians?

Bishop Flanagan: To return to the Marchetti-Selvaggiani
letter, it has become part of the teaching of the Church. You
find it in Denziger [a compilation of doctrinal documents
of different grades of auth~ity].

Brother Francis: The Marchetti-Selvaggiani letter is far below
the authority of the doctrine it nullifies. The Holy Father
spoke recently of something he called "the auto-demolition of
the Church." Well, here is a perfect example of that abuse-
the use that was made of that scandalous document by the
liberal theologians.

In concluding, the Brothers told His Excellency that we of
the Order are not conscious of having done anything that puts
us outside the Church. Any gesture of submission on our part
can only mean admission that we have been wrong in our
doctrinal stand. We are faithful Catholics who have never done
other than our duty to defend the Faith. We are obedient tq
all those who hold authority over us whenever they act within
the bounds of that authority as constituted by God.

This meeting took place on October 18, 1974.

And so the architects of confusion have achieved one of
their greatest masterpieces, for never has the world been more
in the dark regarding the whereabouts of salvation. The Popes
of the last three centuries have been repeatedly warning us
about an invisible but mighty conspiracy to replace the super-
natural Faith of Christ with a naturalistic religion of humanity.
If we heed the warnings of the Holy Fathers we might begin to
understand what is happening to our Faith.

Above all, we must not forget that only the living voice
of the reigning Pontiff can lend force and efficacy to the
warnings of the Popes of history. With this thought in mind,
Father recently addressed himself to His Holiness, Pope Paul VI,
as follows:
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Most Holy Father:
... We, your faithful children of St. Benedict Center,

wish to reiterate our petition to His Holiness, Pius XII,
asking ... that Your Holiness reaffirm the dogma ... "Out-
side the Church there is no salvation" [and] condemn the
new heresies which seek to destroy its meaning ....

Concerning the original "censure" from the Holy Office,
Father went on to say:

We place before the attention of Your Holiness a fact
which can no longer be denied or doubted: namely, that a
notorious document, purporting to come from the Sacred
Congregation of the Holy Office, and taking the form of a
letter from Cardinal Marchetti-Selvaggiani to Archbishop
Cushing of Boston, dated August 8, 1949, and identified as
Protocol Letter 122/49, has scandalized the entire world
by making people believe and say that a thrice-defined dogma
of Faith has now been officially repudiated.

This document was obtained and promulgated under
most suspicious circumstances. Its defects as regards proper
canonical procedure have been duly denounced by us in
several official communications to the Holy See ....

Our position with regard to this document remains
unchanged: we denounce it as heretical and scandalous in the
highest degree. Our position is now confirmed by its fruits:
religious consequences which have reached historic magnitude.
We denounce the Protocol Letter 122/49 as the first act of (to
borrow a term from Your Holiness) the "auto-demolition of
the Church."

We wish further to inform Your Hoiiness that we now
possess reliable evidence that some highly placed authorities at
the Vatican, headed by one of our original opponents and
chief persecutors, His Eminence John Cardinal Wright, are
negotiating now with persons who claim falsely that they
represent our Institute, in what amounts to another dishonest
attempt to obfuscate our doctrinal crusade ....

We beg, therefore, of Your Holiness, not to delay any
longer in illuminating the world with the Apostolic doctrine
on salvation.

(signed) Father Leonard Feeney, M.I.C.M.

This appeal was sent to His Holiness shortly before the
recent wave of publicity on the subject of the spurious re-
conciliation. And while awaiting the Pope's response, we ask
our friends to be confident. Our crusade will go on.
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The case of Saint Benedict Center is not closed-this
time, any more than it was twenty-five years ago. It is not
closed precisely because Rome has spoken. The solemn magis-
terium of the Church is committed forever to the three pro-
nouncements already quoted in full. Any further pronounce-
ment now would be superfluous. T1\is immutable teaching of
the Church could not be made clearer or more emphatic; and
therefore, the teachings inconsistent with it should be decisively
condemned.

This publication will have served its purpose if, in naming
the principal heresy of our day, it has exposed the affliction
which is crippling the Church.

With the help of God, the dogma "No Salvation Outside the
Church" will be preached from every pulpit. The Faith will
come back. The gates of hell shall not prevail! And as Our Lady
promised, her Immaculate Heart will triumph in the end.

21

Ol>atl-M


	AOC cov.pdf
	Page 1

	AOC1
	Page 1
	Titles
	Preface 



	AOC2
	Page 1
	Titles
	, 
	ARCHITECTS OF CONFUSION 



	AOC3
	Page 1
	Titles
	, 



	AOC4
	Page 1

	AOC5
	Page 1

	AOC6
	Page 1

	AOC7
	Page 1

	AOC8
	Page 1
	Titles
	Long Vigil 



	AOC9
	Page 1

	AOC10
	Page 1

	AOC11
	Page 1

	AOC12
	Page 1
	Titles
	21 




